30 NOVEMBER 2025
First Sunday of Advent

BLACKEFRIARS

CAMBRIDGE

TIMES OF THE LITURGY

Sunday - 7.45am - Lauds | 8.15am - Low Mass | 9.15am - Dominican Rite Mass (Extraordinary
Form) | 11am - Sung Conventual Mass | 6pm - Low Mass | 7pm - Vespers.

Monday - Friday - 7am - Lauds | 7.30am - Conventual Mass | 6.15pm - Devotions and Meditation |
6.30pm - Vespers. [N.B. First Fridays of the month, Vespers in the presence of the Blessed
Sacrament with a period of Adoration from 6.15pm.]

Saturday - 9am - Lauds | 9.30am - Conventual Mass | 4.30-6pm - Confessions| 6.15pm - Sung
Litany of the Blessed Virgin Mary | 6.30pm - Vespers.

THIS WEEK
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SUPPORT US

Our ministry relies on the generosity
of our friends and supporters. If you

After Vespers on Sunday 14 December -All welcome!

would like to support us, please

make a donation in E:ﬂi

the c101ster visit our

FERGUS KERR, OP

Please pray for the repose of the soul of our brother, fr Fergus
Kerr, OP, who died at St Albert’s Edinburgh last Sunday, in the
ninety-fifth year of his age, the sixty-ninth year of his

Fr Albert Religious Profession and the sixty-fourth year of his
cambridge bursar@english.op.org | Priesthood. May he rest in peace.
SAFEGAUARDING

Blackfriars Cambridge operates in accordance with Statutory Safeguarding Guidance and the
Safeguarding Policies of the Catholic Church in England and Wales at all times. Our Lay
Safeguarding Representative is Emanuela Di Pietro. She can be contacted on 07516 667752 or at
<safeguardingrepresentative.cambridge@english.op.org>. The local safeguarding friar is fr
OP. He 07724 062971 or  at
<gregory.pearson@english.op.org>. Alternatively, the Religious Life Safeguarding Service can be
contacted on 0151 5562311 or <safeguarding@religioussafeguarding.org> if you have any concerns.

Gregory  Pearson, can be contacted on



A JUBILEE INDULGENCE DAY

Saturday 6 December, 2.30 - 9pm, Fisher House. Want to know what a Jubilee Indulgence is? By
coming to this event, not only will you find out, but you can also obtain one! Talk on indulgences by
Fr Robert Verrill OP at 3.3opm. Eucharistic Adoration from 4.10-5.50pm, Mass at 6pm,
Social/buffet at 7pm. Confessions throughout the afternoon. Music and food provided by the East
Timor Community in Cambridge. For more details, visit https://tinyurl.com/7d3cjs9.

BOOK LAUNCH

On Sunday 7 December, between the 9.15 and 11 am Masses, we're launching a book to which many
Blackfriars congregants contributed: Towards a Theology of Liturgical Reconciliation: Views from the Pews
is Fr Dominic White’s book of the Views from the Pews webinar with the Margaret Beaufort
Institute of Theology. Following Traditionis Custodes, theologians responded to lay people’s
testimonies on which form of the Roman Rite they preferred, with many new insights. The book
brings the story up to date. Special discount price at the launch only!

THE POETRY OF ELIZABETH, MARY, ZECHARIAH, AND SIMEON
Part1

Unlikely as it may seem, it was only in the eighteenth century, that a key principle of Hebrew
poetry was discovered, that much of the poetry was based on the use of parallel expressions. Once
you see it, it is hard to miss. Psalm 88/89 is a good example of a simple series of parallels, and so a
good place to start. The parallelism does not necessarily mean that the expressions mean the same
thing. Sometimes there are different meaning, even opposite meanings, so that there can be
contrast as well as similarity. The name associated with the discovery of parallelism in Hebrew
poetry is Robert Lowth, both Bishop of Oxford and professor of Poetry there. This should give us
pause. He was writing in the 18™ century, so how did this elaborate system of meaning get missed,
even by the Rabbi’s throughout so much time? One answer is that it was a system which grew up
naturally, rather than a set of techniques taught in a school. Many of the structures which literary
critics discover in some types of ancient poetry, may well be just the way we speak. Ring structure,
where topics seem to go in a circle, seems to me to be just the way we tend to speak. We start off
talking about one thing, get distracted to another topic which is related, move to yet a third and
then we finish off these topics in reverse order. Think of two women at a bus stop. One asks about
the others daughter, is told that she is going to university, and the other says that university is very
expensive, the other says that this is the price of llving. They then discuss which university the
daughter is going to, and the mother says that she thinks her daughter will do well there. You see a
sort of ring structure there, the daughter, university, the price of things, the university is named
and then back to the daughter again. You could analyse that as topics, A B C B A, but it is quite a
natural way of speaking.


https://gbr01.safelinks.protection.outlook.com/?url=https%3A%2F%2Ftinyurl.com%2F7d3cjs9&data=05%7C02%7Calbert.robertson%40english.op.org%7Cba0722cf851a4cd22ab008de239638db%7Cc39598cd55504d3db4bdbbbaa4d48344%7C0%7C0%7C638987325277136212%7CUnknown%7CTWFpbGZsb3d8eyJFbXB0eU1hcGkiOnRydWUsIlYiOiIwLjAuMDAwMCIsIlAiOiJXaW4zMiIsIkFOIjoiTWFpbCIsIldUIjoyfQ%3D%3D%7C0%7C%7C%7C&sdata=tyvBuwD5xhmAoD%2Fnud220wsYbPxY4h%2FCFeJsbZlugkk%3D&reserved=0

If it is natural for the structures to develop, then it would not be surprising that the Magnificat of
Mary in the Gospel of Luke has something of the same tendency to speak in parallels. Luke was
steeped in the Old Testament, though perhaps only in Greek. We see parallelism of a sort in the
Magnificat of Mary, the Benedictus of Zechariah and the Nunc Dimittis of Simeon. The
parallelism is not just in the verses attributed to Mary, Luke 1:42-55 but to understand the full
structure, we should include the proclamation of Elizabeth to Mary. This is because the
Magnificat is a response to Elizabeth, and so there are parallels, both in Elizabeth’s song in the
individual verses ,Blessed are you among woman, and blessed is the fruit of your womb’ but also
parallels with the song of Mary. I will speak of this when we look at the Song of Zechariah, which
also has parallels with both Elizabeth’s son and Mary’s. You see that the blessedness of which
Elizabeth speaks is a parallel between the blessedness of Mary and the blessedness of the fruit of
her womb. We cannot understand how Mary is blessed without seeing this as the blessedness of
the fruit of her womb, which is Jesus our Lord. Jesus is described as the fruit of her womb, both to
show that this is why she is blessed. The fruit of Mary’s womb is parallel to the child in Elizabeth’s
womb, the child that leaps with joy in that womb.

In Mary’s song, we see a parallel in the first two verses. ‘My soul magnifies the Lord, and my spirit
rejoices in God my saviour.” So ‘soul’ and ‘spirit’, the ‘Lord’ and ‘God’. Soul and spirit mean the
same thing, Lord and God mean the same divine reality, but calling God her saviour, relates God
to Mary. ‘Lord’ is a relational word in itself. You must be the Lord of something or someone, so
God my saviour specifies the specific way in which he is Lord to Mary. The word ‘magnify’ does
not seem like a parallel to ‘rejoice’, in terms of meaning the same but the two words reflect on one
another. To magnify, to make great is used in the Old Testament to proclaim or spread awareness
of something which is happening. It is frequently used of the greatness of God, which is
manifested by his actions, but in a way which makes it impossible to ignore. This is often by God
himself, when he shows mercy, or it can be used of the people of Israel when they show grief,
Zechariah 12:11, or of the enemies of Israel when they show pride in their triumph over Israel,
Zephaniah 2:8. What Mary magnifies is God and she does this by her rejoicing in God her saviour.
The two words shed light on one another. In Luke 1:58, it is God who magnifies his mercy by the
birth of John the Baptist which causes the Elizabeth’s neighbours and cousins to rejoice with her.

We can see then that for Luke, the parallels are not just confined within a particular text as in the
Psalms. In Luke there are parallels within the individual songs, parallels between the songs and
parallels between the songs and the wider narrative. There is a mutual illumination in the use of
similar but not quite identical words. So Elizabeth speaks of Mary as happy, (Makarios) and refers
to the child in her womb in leaping in joy(agalliasis). There is an adjective for happy and a noun
for joy. These two words are used by Mary but as verbs. Her spirit rejoices, (agallio, the verbal
form) and the generations will proclaim her happy, (makarizo, the verbal form). In the song of
Mary, greatness is contrasted with lowliness, and yet greatness and lowliness are also seen as
interrelated. Mary makes her Lord great, but he looks on her lowliness. It is her lowliness that
enables her to magnify her Lord, but because God looks on the lowly, he raises the lowly. In verse
1:51, we see a straight contrast. Literally, ‘he has made strength in his arm, he has scattered the
proud in the thoughts of their hearts. You notice there is a contrast between two words which



refer to the human body, the arm and the heart, but both words are often used with larger
meaning. The arm represents strength, and the heart is used of thought, where thought is both
intellectual and emotional. Those who oppose God can only do this in their hearts because there
is no real opposition to God. The arm speaks of something that is done, he has made strength,
often translated as shown strength, but the proud have only their thoughts. This is not to dismiss
thought, since Mary magnifies and rejoices in her soul and spirit.Luke does not speak of God’s
heart here but will do in the song of Zechariah, because he wishes to contrast the action of God
with the mere delusion of the proud. Vs 53 is a more complex set of parallels. ‘He has filled the
hungry with good things, and the rich he has sent away empty’. There is a crisscross pattern here.
The hungry are filled with good things, rather than food, while the rich are sent away empty.
Emptiness belongs to the hungry, as in Psalm 106/107 V 9, where God feeds the empty, but good
things belong to the rich. So by mixing the adjectives, the song of Mary shows us that hunger and
powerlessness are connected, and likewise the wealth and self-satisfaction of the powerful, but
God will correct both.

fr Euan Marley, OP
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